The present study investigates the socio-pragmatic functions of greetings in certain verses of the Glorious Qur'an. It studies Qur'anic greetings contextually within the framework of Austin's and Searle's speech act. To achieve the purpose of the study, 33 utterances of greetings have been chosen from the Glorious Qur'an, collected and translated. Then, these utterances have been classified and analyzed according to the Qur'anic exegeses. Those examples have been divided according to addresser, addressee, and occasion into five types which are Allah's greetings then Angels', Prophets', Muslims', and hypocrites' and infidels'. After having surveyed a fairly representative body of relevant literature, the researchers have found Qur'anic greetings are employed to convey various functions such as: praising, honoring, welcoming, supplicating, carrying glad tidings, appreciating, honorable mention, rich reward, reassurance, establishing friendship and closeness between people who do not know each other, generating mutual love, and a sense of cohesion.
Introduction
Islam is a complete system of life; it covers all aspects of life and offers advice and guidance from birth to death. The Glorious Qur'an constitutes a fertile area of linguistic phenomena that easily lend themselves to linguistic research. In fact, many studies have been conducted on the Glorious Qur'an in terms of speech acts, phonological systems, discourse analysis, syntactic patterns, as well as pragmatic and sociolinguistic functions.
To begin with, it is worth defining the term "socio-pragmatics". Leech (1983, p. 10 ) defines socio-pragmatics as "the sociological interface of pragmatics". That is, the study of both the forms and functions of language in a given social situation. In other words, socio-pragmatics refers to the social perception underlying participants' interpretation and performance of communicative action.
Glorious Qur'an is the Word of Allah in Arabic which has the highest language style; it is known by its stylistic features and rhetorical devices. It is a challenge for humankind at all levels. It is a miracle revealed upon Prophet Mohammad (peace be upon him). It is considered as the verbal Divine and moral direction for Muslims. Allah promised that He will protect it until the end of time.
This study aims at analyzing the socio-pragmatic functions of greetings which occur in the Glorious Qur'an. In this study, the researchers display different meanings and functions of greetings, observing the common basic is to establish an interpersonal relation between the speaker and the hearer because the former expresses a psychological state about a state of affairs that involves the latter. Bach and Harnish (1979, p. 51 ) categorize "greeting" as "acknowledgment" to express "perfunctorily if not genuinely" certain feelings towards the hearer. For example, "express pleasure at meeting or seeing someone".
The Structure of Qur'anic Greetings
As-salamu a'laikum wa-rahmatu Allah "God" wa-barakatu is the most polite Islamic greeting used by Muslims around the world even by Non-Muslims. It is nearly translated to "may the peace be upon you". It is used as a greeting and parting. The standard response is wa-al'aikum as-salam warahmtu Allah wa-barakatuh "may the peace, mercy, and blessing of Allah be upon you". Syntactically, the term in Arabic uses the second person plural masculine, even when used to address one person. A third-person variant, alayhi as-salam "peace be upon him" is used in reference to Prophets (Al-Nijadi, 2007, p. 23) .
Moreover, throughout the Qur'an, Allah assures that this is the Islamic greeting by which the true believers will be greeted in Paradise.
Discussion
This section displays data analysis, findings, and discussion of greetings in the Glorious Qur'an from a socio-pragmatic perspective. This study contains 33 utterances from the Glorious Qur'an which present the greeting meanings and functions. The selected greeting utterances are divided, according to the contextual parameters (addresser, addressee, and occasion), into five types which are:
(1) Allah's Greetings and Salutations; (2) Angels' Greetings; (3) Prophets' Greetings; (4) Muslims' and Believers' Greetings; (5) Hypocrites and Infidels' Greetings.
To investigate the linguistic phenomenon at hand, the researchers have classified the selected greeting utterances according to their meanings and functions; these functions are also discussed through different examples taken from the Glorious Qur'an.
The Addressers/Addressees of Qur'anic Greetings
In general, recognizing the participants (addresser/addressee) of any utterance helps the reader to identify the appropriate function which it has. In particular, determining the addresser or the addressee of greetings in the Glorious Qur'an is very important because this helps the reader to know the functions and meanings which they carry. So the researchers have analyzed Qur'anic greetings according to the following addressers/addressees and concluded the appropriate functions for each one.
Allah's Greetings and Salutations
Belief in Allah constitutes the very foundation of Islam. The true believers recognize that Allah is the Creator and Sustainer of the world, the Originator of life, and the Provider of all things in existence. Faith in Allah and His great power alone can provide mankind with the best possible explanation of many mysterious things in life. Generally speaking, every perfection and absolute goodness belong to Allah (Abdalati, 2010) . In this section, the researcher illustrates the functions of greeting utterances which are addressed by Allah, through the following illustrative examples: Allah and His angels send blessings on the Prophet: O you that believe! Send you blessings on him, and salute him with all respect. (Ali, 2003, p. 429) This utterance is highly meaningful and replete with wisdom. As-Sawi (authenticated by As-Sabuni, 2012) indicates that Prophet Mohammad (PBUH) is the devotee of Allah. Among all of His creation, his rank is the highest and the most reverend. Allah Himself sends salat and salam (blessing and greetings) upon the Prophet Mohammad (PBUH). All worships such as prayer, fasting, pilgrimage, and charity are the commandments of Allah; Allah neither performs prayers nor fasting nor hajj. So the commandment of sending greetings and salutations on Prophet (PBUH) is the most esteemed and glorified act compared to all other worships.
This utterance warns those who give offence to Prophet, either in person or with regard to his family, and showing their action as an enormity. It does so in two ways: (1) honoring the Prophet and describing his status with his Lord and on high and (2) stating that to give offence to Prophet is to give offence to Allah himself. Therefore, it earns the perpetrator expulsion from Allah's mercy both in the present life and in the life to come. Furthermore, the perpetrators stand to suffer a humiliating punishment. Moreover, blessings and greetings upon Prophet (PBUH) by Allah mean that Allah praises and honors him to those on high, by angels that they seek forgiveness and supplication for him, and by people they glorify him. This gives Prophet a sublime position. No honor could be greater than this. How would a prayer and blessing by human beings compare with Allah's own blessing and honor bestowed on Prophet or with those of the angels among the community on high? There is certainly no comparison, but Allah wishes to bestow honor on the believers by putting their greetings upon Prophet together with His own, thus providing them with a tie with those on high (Sayid Qutub, 1971, p. 610) .
According to Arabic grammarians, there are two types of sentences; a nominal clause (jumlah ismiyyah) and a verbal clause (jumlah fi'liyya). In fact, a verbal sentence is related to some specific time of any of three specific times (past, present, or future). Thus, time is temporal and transient, whereas, a nominal sentence is not related to time but spreads over all times. In the previous example, the researcher notices that the nominal sentence is used instead of using tense, the past tense or the future. Allah states ‫اﻟﻨﺒﻲ"‬ ‫ﻋﻠﻰ‬ ‫ﻳﺼﻠﻮن‬ ‫وﻣﻼﺋﻜﺘﻪ‬ ‫اﷲ‬ ‫."إن‬ Thus, this utterance indicates that blessings and salutations upon Prophet (PBUH) is an ongoing process and it has a perpetual nature (timelessness).
Furthermore, the example under discussion conveys greeting upon Prophet Mohammad (PBUH) expressing Searle's speech act by using the imperative sentence ‫ﺗﺴﻠﻴﻤﺎ"‬ ‫"وﺳﻠﻤﻮا‬ where the gerund follows the verb to emphasize the greetings upon Prophet (PBUH). The addressers of greetings in this utterance are: Allah, then His angels, and then believers, whereas the addressee of greetings is Prophet Mohammad (PBUH). The socio-pragmatic aspect of this utterance is, sending blessings and greetings upon Prophet (PBUH) is the most polite behavior among Muslims used to express the greatness of Prophet Mohammad (PBUH). Praising, honoring, seeking forgiveness, supplicating, glorifying, and appreciating are socio-pragmatic functions of greetings in the previous utterance. (Ali, 2003, p. 458) Salutations upon Prophets are mentioned repeatedly many times in the Glorious Qur'an; sometimes salutations are sent upon all Prophets as in " " ‫اﻟﻤﺮﺳﻠﻴﻦ‬ ‫ﻋﻠﻰ‬ ‫ﺳﻼم‬ other times upon some Prophets by mentioning their names as in ‫اﺏﺮاهﻴﻢ"‬ ‫ﻋﻠﻰ‬ ‫."ﺳﻼم‬ This verse (As-Saffat) gives brief accounts of Noah, Abraham, Ishmael and Isaac, Moses and Aaron, and Elias. The first context indicates that only few of Noah's people believed in him, despite the long period of time he spent among them. He stayed among them for one thousand years less fifty. For every time he called upon them, they turned away from him even more. The reference to Noah includes his appeal to Allah saying, "I have been overcome, so help (me)!" and full answer to his prayer that he and his household were saved from the great floods. The utterance " ‫اﻟﻌﺎﻟﻤﻴﻦ‬ ‫ﻓﻲ‬ ‫ﻥﻮح‬ ‫ﻋﻠﻰ‬ ‫"ﺳﻼم‬ explains for us the honorable mention and praise since Noah is greeted with peace by all groups and nations. The context then describes Abraham's and Ishmael's story as an example of supreme faith and sacrifice showing us the nature of true surrender to Allah's will. The utterance ‫إﺏﺮاهﻴﻢ"‬ ‫ﻋﻠﻰ‬ ‫"ﺳﻼم‬ is a greeting of peace by Allah upon Abraham. The context then refers to Moses and Aaron, highlighting Allah's favor bestowed on them in being chosen to deliver His message and then saving them along with who believed. The context concludes with a greeting and blessing of peace from Allah to them " ‫ﻋﻠﻰ‬ ‫ﺳﻼم‬ ‫وهﺎرون‬ ‫."ﻣﻮﺳﻰ‬ Similarly, the context tells the story of Elias, a Prophet of Israel. He followed the same line like Abraham when he called upon his people to worship Allah. The same stance was taken by every messenger when they encountered idol worship. The context ends in the same way like other historical accounts in this verse by emphasizing the honor Allah grants to His messengers by giving them greeting of peace, outlining the reward of people who do good and great value of faith. The verse ends with blessings and greetings of peace to all Allah's messengers (Sayid Qutub, 1971, pp. 57-75) .
It is worth mentioning that the situational and linguistic context of the previous utterances indicates that they convey greetings upon Prophets expressing Searle's expressive speech act. The addresser of greetings in the previous examples is Allah Himself, whereas the addressees are Prophets peace be upon them. Moreover, these greetings serve the socio-pragmatic functions of honoring and praising. (Ali, 2003, p. 447) Allah tells us that on the Day of Resurrection, true believers will show their happy end. They are happy, enjoying the fruits served to them, and they are joined by their spouses in perfect enjoyment. Above all of this, they are honored with a greeting of peace from none other than their merciful Allah (Assabuni, 2012 (Assabuni, , p. 1016 .
It is understood that the previous example implies the speech act of greeting since it belongs to Searle's class of expressive. The addresser of these greetings is Allah Himself, while the addressees are the people of Paradise. Therefore, these greetings convey the socio-pragmatic function of honoring.
So Peace on him the day he was born, the day that he dies, and the day that he will be raised up to life (again)! (Ali, 2003, p. 305) The main theme of this verse (Maryam) focuses on Allah's oneness rejecting all concepts and ideas assigning a son or a partner to Him. The verse explores its theme through several stories beginning with that of Zakariyya and his son Yahya and followed with the story of Maryam and the birth of Jesus. The utterance under discussion mentions the noble qualities of Yahya, namely, his obedience to Allah, his good treatment for them, his knowledge, fortitude, and diligence (Ibn-Kathir, 1998, p. 154) .
Ibn-Atyya (authenticated by Assabuni, 2012, p. 687) said that the prophet Yahya is greeted with peace in three situations:
The first situation is on the day that he was born; The second situation is on the day that he dies; The third situation is on the day when he is resurrected. These situations are the loneliest that human being will ever feel. Allah has honored Yahya, the son of Zakariyya, by granting him peace in these situations.
The context conveys the explicit speech act of greeting since it belongs to Austin's class of behabitives and Searl's expressive by words in third-person addressed to the prophet Yahya " " ‫ﻋﻠﻴﻪ‬ ‫ﺳﻼم‬ . The addresser of greetings in the previous example is Allah Himself and the addressee is Yahya. Therefore, the construction conveys the socio-pragmatic functions of praise, reassurance, and honorable mention to Yahya for his noble qualities.
So peace is on me the day I was born, the day that I die, and the day that I shall be raised up to life (again)! (Ali, 2003, p. 306) This utterance is a declaration that Jesus ('Isah) is a creature created by Allah and he is a prophet, which means that he is neither God's son nor partner as claimed by some sects. He is also enjoined to be very kind towards his mother and to show humility to his people. Allah has blessed him and bestowed on him peace, security, and reassurance on the day of his birth, the day of his death, and the day of his resurrection. The statement here is very clear in respect to the death and resurrection of Juses, just like other creature that Allah has created. However, he will be greeted with peace in these situations, which are the most difficult situations for Allah's creatures (Ibn Kathir, 1998, p. 163) .
It can be said that the linguistic context indicates that this utterance is used to express the illocutionary act of greeting since Allah's greetings have their own values. Allah sends His greetings to Jesus using words in first-person. Thus, the addresser of these greetings is Allah Himself, whereas, the addressee is Jesus. The greetings in this utterance express the socio-pragmatic functions of praise, reassurance, and honorable mention for Jesus. Their salutation on the Day they meet Him will be "Peace!"; and He has prepared for them a generous Reward. (Ali, 2003, p. 427) This utterance describes the life to come, when the true believers are received there warmly and given honor and rich reward. The apparent meaning is that their greetings, from Allah on the Day that they meet Him, will be salam (peace) to honor them (Ibn-Kathir, 1998, p. 655) .
The context indicates that the addresser of greetings in this utterance is Allah Himself, whereas the addressees are the people of Paradise. These greetings covey the socio-pragmatic functions of honor and rich reward.
Angels' Greetings
It has been denoted that angels also send greetings and salutations. According to Islamic traditions, belief in the existence of angels is the most important matter of faith. Angels in Islam have a very unique appearance; they are created by Allah from light. Angels are different from human beings in that they are not created with a will and therefore they do whatever Allah tells them to do. The Glorious Qur'an speaks about the duties of angels, for instance, praising, glorifying, recording the deeds and statements of human throughout their life, and sending blessings and greetings upon human who are praising Allah and behaving righteously.
There came Our messengers to Abraham with glad tidings. They said, "Peace!" He answered, "Peace!" and hastened to entertain them with a roasted calf. (Ali, 2003, p. 223 
When they entered his presence and said, "Peace!" He said, "We feel afraid of you!" (Ali, 2003, p. 259) 
Behold, they entered his presence, and said: "Peace!" He said, "Peace!" (and thought, These seem) unusual people. (Ali, 2003, p. 41) Some Islamic commentators, such as Sayid Qutub (1971 ), Ibn Kathir (1998 , and Assabuni (2012) point out that many verses of the Glorious Qur'an give a brief history of the people after Noah's time. There is a reference to Abraham's story. The messengers were angels who come with glad tidings. Hence, they greeted him and received his reply. Az-Zammakhashari (2010, p. 273) points out that "the glad tidings" means "Receive the glad tidings of Ishaq". Following the Bedouin tradition of hospitality, Abraham went about preparing food for his guests; he got a fat calf, roasted and prepared it. He presented it to his guests who were angels. Angels do not eat what human beings eat. Thus, they could not partake of the calf and this worried Abraham.
To this day, Bedouins consider it a grave crime to act treacherously towards someone with whom they have shared food. Hence, if they refuse to eat someone's food, their action suggests that they either intend to do harm or that they do not trust the host's intentions. (Az-Zammakhashari, 2010, p. 273) Therefore, the angels revealed their identity to Abraham and told him about their mission. Ibn-Kathir (1998, p. 593) points out that some commentators have said that Abraham's reply with the term salamun is better than the angels' greetings using the term salaman because the subjective (salamun instead of salaman) infers affirmation and eternity.
The contexts give an account of the encounter between Abraham and the angels. This situation is mentioned several times in the Glorious Qur'an, each time in a different way which fits the context in which it occurs. The linguistic context indicates that the previous examples express the speech act of greeting since it belongs to Austin's class of behabitives and Searle's class of expressive by using the explicit performative verb "salaman" and its derivative "salamun". The addressers of greetings in these utterances are the angels and the addressee is Abraham. The socio-pragmatic function of these greetings is carrying the glad tidings. 
(Namely) those whose lives the angels take in a state of purity, saying (to them) "Peace be on you; enter ye the Garden, because of (the good) which ye did (in the world)". (Ali, 2003, p. 265) 
And those who feared their Lord will be led to the Garden in crowds: until behold, they arrive there; its gates will be opened; and its keepers will say: "Peace be upon you! Well have ye done! Enter ye here, to dwell therein". (Ali, 2003, p. 475) 
But those who believe and work righteousness will be admitted to gardens beneath which rivers flow,-to dwell therein for aye with the leave of their Lord. Their greeting therein will be:"Peace!". (Ali, 2003, p. 252) Those are the ones who will be rewarded with the highest place in heaven, because of their patient constancy: therein shall they be met with salutations and peace. (Ali, 2003, p. 364) Some Islamic commentators, such as Sayid Qutub (1971 ), Ibn Katheer (1998 , and Assabuni (2012) point out that many verses of the Glorious Qur'an outline the qualities of the blessed believers. Those fulfill the bond and covenant; the greatest bond is faith. They are good for their righteous relatives; they fear Allah and dread the terrible reckoning. Such people possessing such qualities deserve a good end. In Paradise, the angels take part in their reception and hospitality welcoming the believers saying ‫ﻋﻠﻴﻜﻢ"‬ ‫."ﺳﻼم‬ The people of Paradise enjoy a good life and have a good position. It is a great sight of angels and the believers meeting, greeting, and honoring one another. The angels greet them with a greeting of welcome and reassurance.
The context tells us that the previous examples express the speech act of greeting since it belongs to Austin's class of behabitives and Searle's class of expressives by using the expressions " " ‫ﻋﻠﻴﻜﻢ‬ ‫ﺳﻼم‬ , ‫,"ﺳﻼم"‬ and ‫".ﺳﻼﻣﺎ"‬ The addressers of greetings in utterances under discussion are the angels while the addressees are the people of Paradise. These greetings convey the socio-pragmatic functions of honoring, welcoming, reassurance, rich reward, and congratulation.
(For him is the salutation), "Peace be unto you", from the Companions of the Right Hand. (Ali, 2003, p. 562) Sayid Qutub (1971, p. 709) points out that this verse explains the condition of people at the time of their death. These conditions are three types: (1) those who are close to Allah. The soul of such people will now see what awaits it ‫ﻥﻌﻴﻢ"‬ ُ ‫وﺟﻨﺖ‬ ٌ ‫ورﻳﺤﺎن‬ ٌ ‫"ﻓﺮوح‬ (Al-Waq'ah, 1971, p. 89), comfort and happiness; (2) those who are below their rank on the right. Such people are addressed with a greeting of peace sent to them by brethren on the right, namely, the angels. It is a gentle and delightful greeting giving them reassurance ‫اﻟﻴﻤﻴﻦ"‬ ‫أﺻﺤﺎب‬ ‫ﻣﻦ‬ ‫آﺎن‬ ‫إن‬ ‫"وأﻣﺎ‬ (Al-Waq'ah, 1971, p. 90); and (3) those who denied the truth " ‫اﻟﻤﻜﺬﺏﻴ‬ ‫ﻣﻦ‬ ‫آﺎن‬ ‫إن‬ ‫وأﻣﺎ‬ ‫اﻟﻀﺎﻟﻴﻦ‬ ‫ﻦ‬ " (Al-Waq'ah, 1971, p. 92) . Such people are led astray from guidance with terrible end suffering from scolding water and blazing fire.
The linguistic context tells us that this utterance expresses the speech act of greeting since it belongs to
Austin's class of behabitives and Searle's class of expressive by using the phrase " َ ‫ﱠﻚ‬ ‫ﻟ‬ ٌ ‫َﻼم‬ ‫َﺴ‬ ‫."ﻓ‬ The addressers of these greetings are brethren who are on the right (the angels), whereas, the addressees are dying people. The socio-pragmatic functions of appreciation of another person, reassurance, and carrying glad tidings are implied by greetings of the previous utterance.
Prophets' Greetings
In this section, the researcher examines the third type of Qur'anic greetings which is prophet's greetings. According to Arabic dictionaries, Prophets are those people chosen by Allah and assigned a special mission to guide humans; they are given revelation to deliver to mankind. Every prophet is directed a message to preach a different group of people. Prophets are infallible; they do not commit any errors because of their absolute belief.
In this section, the researchers will illustrate the socio-pragmatic functions of greeting utterances which are addressed by prophets through the following illustrative examples: The addressee of this utterance is Prophet Mohammad (PBUH). Allah commands him to honor the early Muslims whom Quraysh chiefs ridiculed, with greeting of peace, and to give them glad tidings that Allah grants them His mercy. (Ibn Kathir, 1998, p. 184) The linguistic context indicates that the previous utterance explicitly expresses the speech act of greeting since it is performed by the statement ‫ﻋﻠﻴﻜﻢ"‬ ‫."ﺳﻼم‬ The addresser of greetings is Prophet Mohammad (PBUH) and the addressees are the early Muslims. The socio-pragmatic functions of honor and carrying glad tidings are conveyed by greetings in the previous example.
Say: Praise be to Allah, and Peace on his servants whom He has chosen (for his Message). (Who) is better?-Allah or the false gods they associate (with Him)? (Ali, 2003, p. 381) The addressee of this utterance is Prophet Mohammad (PBUH). Allah orders him to open and conclude his discourse preaching to Allah's message with praising Allah. Thereafter, Prophet Mohammad is commanded to send a greeting of peace upon His servants (Noble Prophets) whom He has chosen to deliver His message. (Assabuni, 2012, p. 859) The linguistic context tells us that the previous example conveys the speech act of greeting since Prophet (PBUH) is explicitly commanded to send a greeting of peace upon other noble prophets by the statement " ‫وﺳﻼم‬ ‫اﺻﻄﻔﻰ‬ ‫اﻟﺬﻳﻦ‬ ‫ﻋﺒﺎدﻩ‬ ‫."ﻋﻠﻰ‬The socio-pragmatic aspects of greetings in this utterance are: Firstly, to start and conclude discourse preaching and conversation with praising Allah and offering blessings and greetings upon the Noble Prophets (may the best peace and blessings from Allah be upon them). Secondly, these greetings serve the functions of honoring, glorifying, and appreciating.
Muslims' and Believers' Greetings
In this section, the researchers discuss the forth type of Qur'anic greetings which is Muslim's greetings. In the religious context, Islam means submission to the Will of Allah. Therefore, a Muslim is any human being who accepts, obeys, and submits to Allah's Will, as a follower of Islam (Abdalati, 2010) . It is noticed that there are many greeting utterances of the Glorious Qur'an addressed to Muslims. These utterances are clarified in the following examples:
When a (courteous) greeting is offered you, meet it with a greeting still more courteous, or (at least) of equal courtesy. Allah takes careful account of all things. (Ali, 2003, p. 98) According to Sayid Qutub (1971, p. 471), this utterance gives instructions that a greeting should be answered back with a similar or better one. When a greeting is practiced with politeness, it will be a means of smooth and harmonious social life. Islamic greeting of peace distinguishes Muslim societies and makes Muslims stand out among all other human societies. According to many sayings of Prophet (PBUH), Islam has chosen the following forms of greeting:
(1) Assalamu`alaikum (peace be on you), its response is wa`alaikumassalmuwarahmatullah (and peace and Allah's mercy be on you too);
(2) Assalamu`alaikum warahmatu Allah (peace and Allah's mercy be on you), it answered back with assalamu`alaikum warahmatu Allah wabarakatuh (peace and Allah's mercy and blessings be on you); (3) Assalamu`alaikum warahmatu Allah wabarakatuh (peace and Allah's mercy and blessings be on you), this form is answered back by repeating the same phrase in full.
Furthermore, the context implies that Muslim society has its unique features and traditions, that is to say, it has its own individual laws and systems. The greeting of peace and the better response are one of the best means to achieve close and solid relationships. Moreover, the previous utterance may be intended to point out Islam's fundamental foundation: peace. Islam is the religion of peace and it recommends fighting only in order to establish peace on earth. (Sayid Qutub, 1971, p. 472) The linguistic context tells us that this utterance expresses the explicit speech act of greeting since it belongs to Austin's class of behabitives and Searle's class of expressives by using the condition ‫ﺣﻴﻴﺘﻢ"‬ ‫,"واذا‬ followed by its response " ‫ردوهﺎ‬ ‫أو‬ ‫ﻣﻨﻬﺎ‬ ‫ﺏﺄﺣﺴﻦ‬ ‫."ﻓﺤﻴﻮا‬ The two clauses are semantically joined by the condition particle ‫.‪/if‬اذا‬ The socio-pragmatic aspect of this utterance indicates that spreading greetings and the fulfillment of this social responsibility generates mutual love and a sense of cohesion and removes the climates of tension, hatred, and ill will from hearts. Moreover, greetings establish friendship, brotherhood warmth, and closeness between people who do not know each other. Allah makes homes for engaging in different types of domestic chores and for resting in seclusion. Women understandably do things at home in a relaxed manner which is not possible for them in the presence of a man not belonging to their household. This utterance teaches the manner of visiting a house. One should offer greetings As-Salam to the host at the doorstep and seek his permission to enter. For instance, whatever one's intention may be, entering another person's dwelling without permission is prohibited (Sayid Qutub, 1971, p. 87) .
The context indicates that this utterance expresses the explicit speech act of greeting since it belongs to Austin's class of behabitives and Searle's class of expressives by using the statement ‫أهﻠﻬﺎ"‬ ‫ﻋﻠﻰ‬ ‫."وﺗﺴﻠﻤﻮا‬ The socio-pragmatic function of permission is conveyed by greetings in the previous example. These greetings prevent disturbing situations. Thus, they are expressions of trust and security among members of a Muslim society. This utterance is addressed to Muslims. Early Muslims used to eat in relatives' homes without asking permission. Hence, this utterance has instructions for Muslims when entering their relatives' homes to greet one another with Islamic greeting of peace stating ‫أﻥﻔﺴﻜﻢ"‬ ‫ﻋﻠﻰ‬ ‫"ﻓﺴﻠﻤﻮا‬ indicating the strength of the relationship between the early Muslims. When Muslims greet their relatives or friends, they are actually greeting themselves. In doing so, they wish one another pleasant lives. This attitude of the believers is a prayer for goodness, blessing, and peace. Moreover, greetings are expressions of trust and security among Muslims (Sayid Qutub, 1971, p. 125) .
The linguistic context indicates that this utterance conveys the speech act of greeting expressing Searle's expressive speech act by using the condition ‫ﺏﻴﻮﺗﺎ"‬ ‫دﺧﻠﺘﻢ‬ ‫,"ﻓﺄذا‬ followed by its response " ‫ﻋﻨﺪ‬ ‫ﻣﻦ‬ ‫ﺗﺤﻴﺔ‬ ‫أﻥﻔﺴﻜﻢ‬ ‫ﻋﻠﻰ‬ ‫ﻓﺴﻠﻤﻮا‬ ‫ﻃﻴﺒﺔ‬ ‫ﻣﺒﺎرآﺔ‬ ‫."اﷲ‬ The two clauses semantically are joined by the condition particle ‫.‪/if‬ﻓﺄذا‬ The addressers and the addressees of these greetings are Muslims. The socio-pragmatic aspect of this utterance implies that when Muslims greet their relatives and friends, they pray to Allah for goodness and blessing for them. In addition, these greetings reflect intimacy and solidarity among members of Muslim society. O you who believe! When you go abroad in the cause of Allah, investigate carefully, and say not to anyone who offers you a salutation: "You are none of a believer!" Coveting the perishable goods of this life: With Allah are profits and spoils abundant. Even thus were you yourselves before, till Allah conferred on you His favours: Therefore carefully investigate. For Allah is well aware of all that you do. (Ali, 2003, p. 99) The occasion on which this utterance was revealed is when a man with his sheep passed by a Muslim expedition; he greeted them with Islamic greeting of peace to indicate that he was a Muslim. Therefore, they killed him. Then, this verse was revealed to indicate that such an action is forbidden. Muslims go to jihad for Allah's cause not for a material gains. Similarly, a hasty judgment may lead to the shedding of a Muslim's blood.
Thus, their judgments must not be based on a rash decision because Allah provides them a complete system to follow. The context may imply that early Muslims used to conceal from their people the fact that they were Muslims because they were too weak. They only revealed this when they felt secure among other Muslims, offering them the Islamic greeting of peace to indicate that they were Muslims. It can also be understood that this utterance conveys the fact that after having explained its legal system, Islam characterizes external relations between Muslims and other communities (Sayid Qutub, 1971, p. 488) .
The linguistic context indicates that this utterance conveys the speech act of greeting since it is performed by the statement ‫اﻟﺴﻼم"‬ ‫إﻟﻴﻜﻢ‬ ‫."أﻟﻘﻰ‬ The socio-pragmatic function conveyed by these greetings is asking for peace security and safety from evil. Moreover, Islamic greeting of peace is considered as a sign of Islam.
(This will be) their cry therein: "Glory to You, O Allah!" And "Peace" will be their greeting therein! And the close of their cry will be: "Praise be to Allah, the Cherisher and Sustainer of the Worlds!" (Ali, 2003, p. 205) This utterance portrays the condition of believers in Paradise. Their concerns are not wealth, position, or personal gain. Instead, their top priority is their call to glorify Allah in the beginning and to praise Him in the end. Moreover, angels send their greetings for them while they greet each other with peace. In heaven, believers attain perfection (Ibn Kathir, 1998, p. 537) .
The context tells us that the previous utterance expresses the speech act of greeting since the greetings of the people of Paradise have their own values. The addressers of these greetings are angels and the people of Paradise who are at the same time the addressees of greetings when they greet each other. The socio-pragmatic functions of praising, recuperation from evil and imperfection are conveyed by the greetings in the previous utterance.
The People of Al-A'raf's (Heights) Greetings
In this section, the researchers discuss the fifth type of Qua'anic greetings which is the greetings of the people of Al-A'raf (Heights). Allah assures that there is a barrier between Paradise and Fire over which stand some people whose good deeds are equal in weight and measure to bad ones. Hence, their good deeds qualify them to avoid the Fire and their bad deeds prevent them from admission into Paradise. Between them shall be a veil, and on the heights will be men who would know everyone by his marks: they will call out to the Companions of the Garden, "peace on you": they will not have entered, but they will have an assurance (thereof). (Ali, 2003, p. 154) This utterance talks about the people of Al-A'raf. Those people recognize the people of Paradise by their looks; their faces are white and bright. They also recognize the inmates of Fire by their features; their dark faces .Those people greet the people of Paradise with greeting of peace hoping that Allah will bestow His mercy on them and admit them to Paradise (Assabuni, 2012, p. 381) .
The context indicates that the people of Al-A'raf send their greetings to the people of Paradise to congratulate them of being rewarded with Paradise and for hoping to enter it, thus, the socio-pragmatic functions of greetings in the previous example are congratulating and hoping. The previous example expresses the speech act of greeting. The addressers of these greetings are the people of Al-A'raf, whereas, the addressees are the people of Paradise.
Infidels' and Hypocrites' Greetings
In this section, the researchers examine the sixth type of Qur'anic greetings which are infidels' and hypocrites' greetings. The term "infidel" is equivalent to the Arabic term "kafir". In general, infidel means "disbeliever". In Islamic sense, infidel is a person who is a disbeliever in Allah, in His oneness and in His last messenger, Mohammad (PBUH). A hypocrite means "a person who professes beliefs and opinions that he or she does not hold in order to conceal his or her feelings or motives". In Islamic sense, "hypocrite" means a person who pretends to be Muslim but he hides hatred and does not believe in Prophet Mohammad (PBUH) and Islam (Islamic Dictionary).
Infidels' Greetings (The Addressees)
The researchers conclude various functions of Qur'anic greetings from the following examples related to the infidels and hypocrites who are the addressees of greetings:
Abraham said: "Peace be on you: I will pray to my Lord for thy forgiveness: for He is to me Most Gracious". (Ali, 2003, p. 307) The verse (maryam) refers to a part of Abraham's story demonstrating the fallacy of idol worship. The context shows Abraham's contented, patient, and gentle character. They are apparent in his behavior when he addresses his father with passionate appeal, trying to guide him to the goodness Allah had taught him " ‫ﻷﺏﻴﻪ‬ ‫ﻗﺎل‬ ‫إذ‬ ‫ﺵﻴﺌﺎ‬ ‫ﻋﻨﻚ‬ ‫ﻳﻐﻨﻲ‬ ‫وﻻ‬ ‫ﻳﺒﺼﺮ‬ ‫وﻻ‬ ‫ﻳﺴﻤﻊ‬ ‫ﻻ‬ ‫ﻣﺎ‬ ‫ﺗﻌﺒﺪ‬ ‫ﻟﻢ‬ ‫أﺏﺖ‬ ‫"ﻳﺎ‬ (maryam, 1998, p. 42 ). His argument is based on the basis of true knowledge. However, Abraham's appeal, made with the most compassionate language cannot find its way to his father's hardened heart. His father's answer was harsh, arrogant, and threatening. Abraham does not allow anger to affect his attitude and he also continues to address him with respect and compassion. He promises his father to pray to Allah to forgive him, and he will pray to Allah to have mercy on his father and guide him to the truth saying ‫ﻋﻠﻴﻚ"‬ ‫."ﺳﻼم‬ This is due to the respect and honor of fatherhood (Ibn Kathir, 1998, p. 168) .
The socio-pragmatic aspect of the previous example indicates that Abraham greets his father with a greeting of peace seeking forgiveness for him due to the respect and honor to fatherhood. And when they hear vain talk, they turn away there from and say: "To us our deeds, and to you yours; peace be to you: we seek not the ignorant". (Ali, 2003, p. 389) This utterance speaks about the people of the Book who have already submitted themselves to Allah. Such believers do not engage in laghw (i.e., evil or idle talk without benefit addressed to someone who is present or spoken to when that person is absent). They do not join those who are given to idle talk (infidels). Instead, they maintain an attitude of decency and peace to keep channels open and to keep peaceful relations (Ibn Kathir, 1998, p. 523) .
The previous utterance portrays a shining picture of the reassurance faith that draws a clear line to follow whoever wishes to adopt Islamic manner (Sayid Qutub, 1970, p. 360) . The context tells us that this utterance expresses the explicit speech act of greetings (parting greetings) by using the expression ‫ﻋﻠﻴﻜﻢ"‬ ‫."ﺳﻼم‬ The socio-pragmatic aspect of this utterance indicates that Muslims maintain an attitude of decency and peace to keep channels open and to keep peaceful relations. So go you both to him, and say, "Verily we are messengers sent by your Lord: send forth, therefore, the Children of Israel with us, and afflict them not: With a Sign, indeed, have we come from your Lord! And peace to all who follow guidance!" (Ali, 2003, p. 314) Prophets Moses and Aaron are the direct addressees of this utterance. Allah informs them how they should argue Pharaoh. Firstly, they should start by stating the foundation of their message that they were messengers from his Lord. Secondly, they should explain the immediate concern to save the children of Israel and bring them back with you. Thirdly, they showed Pharaoh the evidence that they were telling the truth that they were messengers from Allah. They follow this with an element of encouragement and hope that he might respond. Allah commands them to greet him by saying ‫اﻟﻬﺪى"‬ ‫اﺗﺒﻊ‬ ‫ﻣﻦ‬ ‫ﻋﻠﻰ‬ ‫."اﻟﺴﻼم‬ It might be that when he had listened to this, he would respond to the greeting of peace and accept Allah's guidance (Sayid Qutub, 1971, p. 476) .
The context of the above utterance expresses the explicit speech act of greeting since it belongs to Austin's class of behabitives and Searle's class of expressives by the statement " " ‫اﻟﻬﺪى‬ ‫اﺗﺒﻊ‬ ‫ﻣﻦ‬ ‫ﻋﻠﻰ‬ ‫اﻟﺴﻼم‬ . The socio-pragmatic functions of this greeting are to minimize negative feelings to keep channels open and to regularize patterns of mutual behavior among members of speech community. That is to say, Pharaoh might respond to the greeting of peace and accept Allah's guidance.
Hypocrites Greetings With a Twisted Way
Hypocrites held secret meetings with Jews against Islam. Prophet's policy in dealing with hypocrites was to advise them to be clear and sincere in their attitude. However, they persisted in their deviant ways, conspiring against the Prophet and the Muslim community. In this section, the researchers examine how hypocrites greet Prophet (PBUH) with a twisted way. Turn you not your sight towards those who were forbidden secret counsels yet revert to that which they were forbidden (to do)? And they hold secret counsels among themselves for iniquity and hostility, and disobedience to the Messenger. And when they come to you, they salute you, not as Allah salutes you, (but in crooked ways): and they say to themselves, "Why does not Allah punish us for our words?" Enough for them is Hell: In it will they burn, and evil is that destination! (Ali, 2003, pp. 564-570) The addressee of this utterance is Prophet Mohammad (PBUH). This utterance talks about the hypocrites and Jews who held secret counsels and conspired against Prophet Mohammad (PBUH) and the Muslim community. They persisted in their ways and they used to speak about disobedience of Prophet (PBUH). Assabuni (2012) points out that some of the good interpreters say that Jews used to change the meaning of Islamic greeting. They used to offer their greetings to the Prophet in a twisted way giving a bad statement. They used to pronounce assam 'alaikum which means "death be upon you" instead of Islamic greeting assalamalaikum which means "peace be upon you". Prophet Mohammad (PBUH) has ordered the believers to say in return waalaikum means "and the same on you too" (Assabuni, 2012 (Assabuni, , p. 1296 .
The context tells us that the addressee of greetings in the previous utterance is Prophet Mohammad (PBUH) while the addressers of bad greetings are hypocrites and Jews. The socio-pragmatic function of hypocrites and Jews greeting is manifesting their negative feelings toward Muslims.
No Greetings for the People of Hell
Having mentioned the last of the blessed in the previous passage of this verse (saad), Allah follows that with mention of the final return of doomed when they are resurrected and brought to reckoning. In this section, the researchers discuss one sight of those people where life is everlasting:
Here is a troop rushing headlong with you! No welcome for them! Truly, they shall burn in the Fire! (The followers shall cry to the misleaders) "Nay, you (too)! No welcome for you! It is you who have brought this upon us! Now evil is (this) place to stay in!" (Ali, 2003, p. 465) According to Assabuni (2012 ), Sayid Qutub (1971 ), and Ibn Kathir (1998 , this utterance portrays a scene of the Day of Judgment. A group of infidels who used to have close ties in this World are shown to be exchanging insults. Those are described as going straight to Hell, the keepers of Hell say " ". ‫ﺏﻬﻢ‬ ً ‫ﻣﺮﺣﺒﺎ‬ ‫ﻻ‬ ‫ﻣﻌﻜﻢ‬ ُ ‫ﻣﻘﺘﺤﻢ‬ ٌ ‫ﻓﻮج‬ ‫هﺬا‬ They receive an angry and rash answer " " ‫ﻣﺮﺣﺒﺎ‬ ‫ﻻ‬ blaming them for bringing about such fate. The context tells us that there are no greetings for the people of Hell showing the worst final return.
Conclusion
This study analyzes the speech act of greeting in the Glorious Qur'an. The researchers collected 32 greeting utterances from the Glorious Qur'an. Those examples are divided into five groups depending on the interpretation of a number of contextual parameters such as (addresser, addressee, and occasion), namely, Allah's greetings and salutations, angels' greetings, prophets' greetings, Muslims' greetings, and infidels' greetings. The collected data have many semantic and linguistic forms, which were classified into socio-pragmatic functions. The current study comes up with the following conclusions:
(1) The study reveals that Qur'anic greetings are significant and meaningful and have socio-pragmatic functions which include polite functions. That is to say, these utterances express the speech act of greeting since it belongs to Austin's class of behabitives and Searle's class of expressive.
(2) As-SalamuA'laikumWa-Rahmatu Allah Wa-Barakatu is the most polite Islamic greeting used by Muslims in this World and Hereafter. Throughout the Qur'an, Allah repeatedly assures us that this is the Islamic greeting of peace. Allah Himself commands us Muslims to greet each other with this greeting.
(3) The analysis shows that the Islamic greeting of peace is a worship meant for establishment of interpersonal relationship and solidarity among people.
(4) It also suggests that the interpretation of contextual parameters such as addresser, addressee, occasion and the purpose of an utterance (expected outcomes of an exchange) are powerful factors in determining the meanings and functions of Qur'anic greetings.
(5) Sending blessings and salutations upon Prophet Mohammad (PBUH) is the most polite behavior among Muslims used to express greatness of Prophet Mohammad (PBUH).
(6) The socio-pragmatic functions of Allah's greetings and salutations are: Praising, honoring, seeking forgiveness, supplication, glorification, appreciation, reassurance, honorable mention, and rich reward.
(7) Allah assures us that true believers who struggle to please Him will be rewarded with peace and security in Paradise, and when they enter Paradise, they will be greeted by the words as-salamua'laikum. Thus, the socio-pragmatic functions of angels' greetings are: Carrying glad tidings, honoring, welcoming, reassurance, congratulation, and rich reward for believing servants.
(8) The socio-pragmatic functions of prophets' greetings are: Honoring, giving glad tidings, glorification, appreciation, starting and concluding discourse preaching, conversation, and negotiations with praising Allah and sending blessings upon the prophets to honor, glorify, and appreciate them may the best peace and blessings from Allah be upon them .
(9) The socio-pragmatic functions of Muslims' and believers' greetings are: Establishing friendship, brotherhood warmth, and closeness among people who do not know one another, generating mutual love, a sense of cohesion, and removing the climates of tension, hatred, and ill from hearts. For example, offering greetings for permission when entering somebody's house to prevent disturbing situations. Moreover, the functions of Muslims' greetings are: Congratulation, hope, reassurance, carrying glad tidings, and recuperation from evil, imperfection, and diseases.
(10) The socio-pragmatic function of the prophet Abraham's greetings upon his father (who is infidel) is to show his respect of fatherhood.
(11) The socio-pragmatic functions of greetings among Muslims and Non-Muslims are: Minimizing negative feelings and maintaining an attitude of decency and peace for keeping channels open and for keeping peaceful relations; disbelievers might respond to the Islamic greeting of peace and accept Allah's guidance and to regularize patterns of mutual behavior among members of speech community.
(12) Imperative, condition and declarative are considered as the main components of greeting context. (13) Qur'anic patterns of address in greeting utterances are: Communicating message directly and through storytelling. The speaker's (Allah) intention is to make peace in the mind of an individual, then in the family, in the community, in the relations between sects, and finally in the relations between countries. "So Peace on him the day he was born, the day that he dies, and the day that he will be raised up to life (again)!" (Ali, 2003, p. 305) . 
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